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Tahqiq Ahl ul Hadith 

bismillah ir rahman ir rahim 

1 A Novel Definition of HadTth 

At the beginning of his lecture, the speaker stated 
that the word “Hadith’’ means "the word of Allah and 
the word of his Rasul.’’ 

Comment on this: 

Mawlana Habib ur Rahman points out that this is an 
entirely novel definition of Hadith. Up to this time, the 
accepted definition among the scholars of Islam, both 
muqallid and ghair muqallid, has always been: “The 
word, action, or taqrir, of the Messenger of Allah 
salallahu alaihi wa sallam (Here the word taqrir 
means selection, confirmation, or approval of some 
action.”) He quotes a well-known ghair muqallid writer 
Nawab Hasan Khan: 

"Hadith daristilah mash’hur qawl o fi'l o taqrir e rasul 
ast - alaihis salat o salam. " 

The accepted meaning of hadith is the word action 
or taqrir of the Messenger - alaihis salat o salam " 
Then, after referring to a (ess common definition which 
includes the word of a sahabi or tabi’i, he says, “O 
sawab awwal ast. ” 
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And the correct one is the first.” (Mask ul Khitam p. 
21 ) 

A very well-known ghair muqallid writer of that time, 
Maulana Thana'ullah Amritsran, after distinguishing 
between HadTth and Qur an, has also written: 

In accordance with accepted principles, the Ah) ul 
Hadith understand Hadith to be secondary to Qur'an, 
and, to resolve any question, after looking in the Holy 
Qur'an, look first in the Hadith," (Ahl ul Hadith ka 
Madhhab p. 79) 

2 Citing a Counterfeit Hadith as Evidence 

I he speaker then put forward a claim that the name 
Ahl ul Hadith derives from the time of the Messenger 
of Allah salallahu alaihi wa sallam himself, and that 
this name was accepted by the Sahabah kiram, In 
support of the first statement he quotes this hadith: 

On the Day of Qiyamah the Ahl ul Hadith will 
come with their inkwells. Allah Almighty will say to 
them, "You are the Ahl ul HadTth. Now enter Paradise.” 

Comment: 

In point of fact this hadith is counterfeit. Certainly the 
speaker would not be knowingly quoting a counterfeit 
hadith, so clearly he is not aware of its status. At the 
same time, this raises a question. If those ulamaa of 
today who do not accept the principle of taqlid are 
not in fact able to distinguish between genuine and 
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counterfeit hadith, then how much right can they have 
to derive masa’il directly from hadith? 

It is not only muqatlid Ulamaa (Dhahabi, Khatlb, and 
Suyuti) who classify this hadith as counterfeit. Ghair 
muqallid ulamaa have also included it under this 
heading. (See AI Fawa id ul Majmu'ah by Allamah 
Shawkani, p. 30) 

The verdict of muqallid ulamaa on this hadith is to be 
found in Mawzu'ah on p. 112 

I -IS j ^ Jli (^lt) ^ 

Khatlb has said that this hadith is counterfeit in 

AI Mlzan (Raqql) has said that this hadith was falsely 
attributed to Tibrani." 



3. The Actual Meaning of “Ahl ul Hadith” 



Even if for the sake of argumenUhis hadith was not 
counterfeit, still it would not support the speaker's 
claim. The term as'hab ul hadith that is used here 
does not refer to people who abandon taqlid and claim 
to be practising direct on Hadith. What it refers to, is 
those scholars who specialise in the writing down and 
teaching of Hadith. This is clearly proved by the words 






"bi aydihim ul mahabir: Coming forward with inkwells 
in their hands can only refer to people whose 
occupation is writing. This is also proved by the fact 
that this counterfeit hadith is also found with these 
words: 
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Allah Almighty will gather together the people of 
hadith and ‘ilm.’ 1 ( La'ali Masnuah p 13) 

When the “ as'hab ui hadith ” are here referred to 
together with the ah! ul ilm, then clearly ashab u! 
hadith refers to the scholars of hadith and to those 
who record them and teach them. 

The third proof is in the remaining words of this hadith 
which for some reason the speaker leaves out in his 
quotation. 

(LijJt ^ ijLaS poS" UJ Us) 

That is to say, Allah Almighty will send the as'hab ul 
hadith to Paradise saying to them, “you read an great 
■ amount of durud on my Messenger.” 

This again points clearly to those who write and read 
hadith because every time they read the name of the 
Messenger of Allah they will write or say “ sallallahu 
ataihi wa sallam." From this it is clear that the reason 
for their being given a place in Paradise is not 
abandoning taqlid , but reciting a great amount of 
durud. The speaker would also be aware of whether 
reciting durud in great amounts was a practice of 
muqallidin or ghair muqallidin. 

The sense in which M. Habib ur Rahman takes the 
term as’hab ul hadith is also evident from what Imam 
Dhahhabi says, because he has classified this hadith 
under the heading 
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“Summoning of the Ulamaa with their Inkwells ' 

(See Dhahhabf: Al Mizan.) 

4 The Meaning of the Sahabah Being Ahl ul 
Hadfth 

To support his contention that the Sahabah raziyaliahu 
'anhum regarded themselves as " ahl ui hadith”, the 
speaker presents several quotations. However, in all 
these quotations the term as’hab ul hadith in fact 
means those people who reported hadith, or 
memorised them or taught them, or wrote them down 
In none of them can it be understood to mean those 
people who do not follow any imam, or claim to act 
directly on the basis of hadith. 

In one place he quotes Abu Hurairah raziyaliahu anhu 
as saying that he was ‘ahl ul hadith." Unfortunately, 
he does not quote the full background to this, 
otherwise it would be quite clear that Abu Hurairah 
raziyaliahu anhu meant by this. The reference that 
the speaker quotes is from Tarikh Khalib and 
Tadhkirah. Here a dream seen by Abu Bak-r bin Abi 
Dawud is described: 

During the time when Abu Bak-r bin Abi Dawud 
was engaged in writing down the hadith of Abu 
Hurairah raziyaliahu 'anhu, he saw Abu Hurairah 
raziyaliahu ‘anhu in a dream. He had a thick 
beard, a wheaten complexion, and was wearing 
coarse cloth. Abu Bak-r says. “When I saw him, I 
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said to him. I like you very much He replied. “I 

am the first sahib ul hadith in the world." 

It the definition of Sahib ul Hadith that the speaker 
puts forward is valid, then we would have to accept 
i hat there was no Sahabi before Abu Hurairah who 
piactised on Hadith. Clearly the speaker would not 
be so bold as to say this, so it must mean something 
other than what he has taken it to mean. Here it clearly 
means a person who is engaged in reporting and 
memorising hadith, There can be no doubt that among 
I he Sahabah . Abu Hurairah raziyallahu ‘anhu was 
loremost both in his dedication to memorising hadith, 
and in the number of hadith that he transmitted. This 
point is also clearly confirmed by the fact that this 
dream is reported at a time when the person who saw 
it was engaged in writing down hadith, and not in 
(elation to some person turning rejecting taqlid. or 
trying to practise directly on a Hadith. 

5 Citing First a Counterfeit Hadith and then a 
Dream 

I hen the point remains that this quotation from AbO 
Hurairah raziyallahu ‘anhu was not something that he 
said during his lifetime. It was something that was said 
m a dream seen by someone several hundred years 
after he died Now if a scholar has to resort to a 
counterfeit hadith, and then to words said in a dream, 
to make his case, then clearly the evidence at his 
disposal cannot be very strong. 



6 Further Citations 
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The speaker then refers to a number of Tabi in and 
quotes the phrase: 

LT'r — £ \ ^3 jZi 

applied to them. 

Comment: 

Here again he is claiming that they were "Ahl ul Hadith" 
in the sense that he uses. Again this is not valid. The 
phrase 

refers to their having an honoured and leading position 
as muhaddithin and as transmittters of hadith, and 
the term "as'hab ul hadith" or “ ahl ul hadith" means 
simply muhaddithin or transmitters of hadith. The 
speaker of the book from which he is quoting himself 
writes: 

'j T fi Jjai (As Ij US* Ai) 



In this book we have spoken of the fazi of the hadith, 
and of the ahl ul hadith, who have specialised in 
memorising and recording them.” (p 134) 

In this book there are also hundreds of other instances 
that prove this point. Among them is a section on “the 
as’hab ul hadith as the khalifahs of the Messenger of 
Allah sallallahu alaihi wa sallam." Under this heading 
the speaker quotes this hadith: 

Huzur sallallahu alaihi wa sallam was asked, 
“Who are your successors?" He said, “Those 
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people who will come after me and will report 
my hadith and my sunnah . and teach it to the 
people. "(p. 31) 

I lere it is perfectly clear that as'hab ul hadith refers to 
the people who report and teach hadith. Another 
section is called “ Huzur sallallahu alaihi wa sallam 
leaving instructions that the as'hab ul hadith are to 
be received with honour.” Under this heading, this 
hadith is quoted: 

Some young people will come from different 
parts of the world to learn hadith. Treat them 
well. (p. 21) 

I rom this it is clear that students of hadith are “as 'hab 
ul hadith." Here also Abu Sa’id Khudri raziyallahu 
anhu is quoted, and The speaker uses that quotation 
on p 3 of his lecture. However, he has not presented 
the full quotation. 

'When he saw them he said, ‘Welcome!” and 
said, '‘Huzur sallallahu alaihi wa sallam told us 
to make a place for you in our gatherings, and 
to teach and explain his hadith to you. You are 
his successors and the ahl ul hadith (i.e. 
muhaddithin ) after us” 

Another section is entitled, 'Dreams of the Salihin 
about the as'hab ul hadith. Under this heading one 
dream is as follows: 



A certain person was studying hadith, and died 
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while still studying. Abu B*k-rah bin B*k-rawi 
saw him in a dream, He asked him, “What 
happened?' 1 He said, “I was forgiven.' He 
asked, What was the reason?" He said. 
Because I was studying hadith." {p. Ill) 

Here again the person studying hadith is categorised 
under the heading "as’hab ul hadith.’’ Other similar 
dreams are recounted. These examples are only a 
handful out of a sack. 

On top of this, M. Muhammad Sahib Junagad’hi, who 
is ghair muqallid, in translating this book himself 
translates “as hab ul hadith " as “students of hadith" 
or as "people with a knowledge of hadith". In one place 
he translates 

wjUwsI Ji? j) 

as “a student of hadith", and in another place "as'hab 
ul hadith ’’ is translated as “scholars of hadith” (p. 33) 
or as “ muhaddithin ”, On p. 38 “ahl ul hadith" is 
translated as “ muhaddithin ", and on p 24 as’hab ul 
hadith is also translated as “muhaddithin." 

This is part of a general tendency in Ahl-e-hadith 
writers. When the phrase “as'hab ul hadith" is used 
as a term of honour, they translate it as “the Ahl ul 
Hadith," but, whenever some evil is referred to, they 
translate it as “students of hadith", or else use some 
roundabout expression like “such people.” A 

Thus M, Muhammad Junagad’hi translates 
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Md Iheie are no people better than the Ahl-e- 
hmllth l lowever, on p 33 he translates 

t Ijjjo 

«n "him < how tliese students of hadith have become 
1 1 in opted 

In the 'Mime way, in Sharfu As’habi I HadTth, whenever 
Hie linAn of the “ashab ul hadith, or their being abdals 
i*i mentioned, he translates it as “the Ahl-e-hadith ” or 
Dm .l.iina ah of the Ahl-e-Hadith." (see p 18,32,34, 
eU ) I lowever, the statement of Imam A’mash 

1 J* Li JjS) 

It* u. insisted as, “there are no people in the world 
wnc.e than these people.” According to his rule he 
•In 1 1 ltd tianslate it as, “ there are no people in the 
world worse than the Ahl-e-Hadith." 

Mmilmly, another statement of Imam A mash: 

( ^S- lyLijt w-LS" 1 J Jji) 

in tmnslated as “If I had dogs, I would set them on 
those people." (p 104) By his rule it should read, “If I 
had dogs I would set them on the Ah I ul Hadith." 

tllmilarly, 

,*!*li* — £ jUi j j kC-j.e>di w‘bw?l ^!l jy jjj 1 jAj) 

In translated as, “ Ubaidullah bin Umar, on seeing the 
pushing and jostling of people like these, said, “You 

have torn learning to pieces (p. 94), 

My his rule it should read, "Ubaidullah bin ‘Umar, on 
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seeing the pushing and jostling of the Ahl-e-Hadith , 
said, '‘You have torn learning to pieces(l) and 
destroyed the light of knowledge. If Sayyidina Umai 
was here he would have punished us severely (2)."" 

(Note: Here only the translation of As'hab ui Hadtth 
has been corrected. Apart from this, to translate 
“shanittum" (1)as “you have torn to pieces,” and 
“awja’na zarban “ (2) as "he would have punished us 
severely" is a somewhat original translation. A correct 
translation would be "you have disfigured,” and “he 
would have hit us hard." 

Similarly 

j CvJUxil ^ I j&j J jit -Uj 

((►l*!' J» jrf js-i J' U 

Is translated as “I heard Laith bin Sa d, on seeing the 
behaviour of people like this, say "You are more in 
need of a little bit of manners and actual practice than 
of a great amount of knowledge.”” (p. 94), whereas 
he should have translated it as “I heard Laith bin Sa’d, 
on seeing the behaviour of the Ahl-e-hadith, say “You 
are more in need of a little bit of manners and actual 
practice than of a great amount of knowledge.”” 

Abu Bak-r bin Uthman says 

( jbwJ' (*-» JibAJl ]%> (*•* vi-J-k'tl' <-JU , w5l) 

M. Muhammad Sb. translates this as, “The As'hab ul 
Hadlth are very bad people, indeed they are insane ” 
(p.110) whereas he should have said, ‘"’The Ahl-e 
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i f,<> hth .ire the worst of people ” 

In Hi** Mime way 

I -IjnJ I — & I ^il u \^AS' *J C T* ) 

in ImusMed as “Ins dog used to used to attack us ', 
l|> to/) hut should have been translated, ‘‘"Imam 
A tihi .li ■. dog used to used to attack the Ahl-e-Hadith\ 

On p 'i f > M Muhammad translates wa ahluhu as "the 
AM n Hadith," but then translates 

{ J jitw-'-.l L»J ■ I 4 -Ls 1 jl Jj j) 

mi Mui'bah is referring to those people who hear a 
hiidith but do not practise on it.” (p. 84) This is a 
uMiuplctely wrong translation. He should have written, 
Who I Shu bah means is that the ahl ul hadith do put 
into practice what they hear. ’ 

■ I In those passages where the ahl ul hadith are 
Huvotdly criticised presumably refer to the people of 
that lima who used to come regularly to attend public 
/»»,*. mi nr. on hadith without actualfy bringing religion 
/Mo Until lives. This needs to be cJiecked.) 

In hying to establish that the Sahabah were Ahl-e- 
h.idith, the speaker also refers to Tarikh Baghdad and 
wiIIoh that here Abdullah bin Abba s raziyallahu ‘anhu 
w*f. described as being Ahl-e-hadith . (p. 5) 
l inti n innately, he has not quoted the actual passage, 
otherwise it would be quite clear in what sense 
Ahdull/ih bin Abbas is described as being ahl ul hadith. 
Itici is the passage in question; 

1 *' 1 * ■ , «■* k* j ykj * j j* -d i j *ju j ^ jtLt- ji ujiji-e>i) 
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"There are three as'hab ulhadith Abdullah bin Abbas 
in his time, Sha’bi in his time and Thawri in his time." 
If we were to take the term ahl ul hadith to mean what 
the speaker says it means, then this means that from 
the time of Abdullah bin Abbas right up to the time of 
Sufyan Thawri, there were only three Ahl-e-Hadith. 
In this case his statement on page 5 that all the 
Sahabah and Tabi'Tn were Ahl-e-Hadith has to be 
wrong. 

In this connection he also says that “Imam Sha'bi says 
that all the Sahabah were Ahl-e-Hadith. (p. 5) Here 
he gives Tadhkirat ul Huffadh v. 1 p. 72as a reference. 
However, there is no such passage either on this page, 
or in the next 20 pages. 

He also says that all 1 the lands that the Sahabah 
raziyallahu ' anhum conquered, the people there, after 
coming into Islam, followed the madhhab of the Ahl- 
e-Hadith. (p. 5) One question that immediately arises 
is how does this prove that the Sahabah were Ahl-e- 
Hadith ? Why then has this been put under the heading 
of “ Sahabah Kiram ”? Are the new Muslims of the 
places conquered by the Sahabah also to be regarded 
as Sahabah ? 

Secondly, this statement is nowhere to be found in 
the book that has been quoted in support of this 
contention. A passage has been quoted, but it has 
been distorted, and he has also not had the courage 
to translate it. If he did, it would become clear that, 
even after careful tailoring, the most that can be 
derived from this passage is that, at the time the book 



Tahqiq Ahl e H;ulilh 14 

was written, all the Muslims of Rum. Jazirah. Syria, 
and the borders of Azerbaijan were Ah I ul Hadlth 
Nowhere is there any mention of what time is referred 
to, whether it was from the time of accepting Islam 
and the conquests of the Sahabah. or whether it was 
at some later period. (1) 

(1) There is no mention whatever in In Usui ud Din of 
either the word Sahabah or of their conquering any 
country. However regardless of this, quoting the name 
of this book, he repeatedly states that from the time 
the sahabah conquered these countries, their people 
have been Ahl-e-Hadith. Thus on page 10 he says, 
'On the authority of Usui ud Din you have already 
been informed that right from the time the Khilafat of 
Uthman, when IfriqTyah was conquered by Sahabah 
and Tabi'ln, the people of that region have been 
following the madhab of the Ahl-e-Hadith." In fact in 
Usui ud DTn there is no mention of the Khilafat of 
Uthman, nor of the conquest of IfriqTyah, nor of the 
people there being Ahl e- Hadith from that time. 

"Bring your proofs if what you say is true.” 

Secondly, the passage in Usui ud Din is not as he 
quotes. He has made amendments to it. The original 
passage is as follows: 




the text as quoted is: 



Tahqiq Ah) e Hadith 



15 



^ 1 L»S ' -I A JL® _i>~ - } 

In quoting these words the speaker has added the 
word “kanO" after “kuliuhum” and the phrase “min ahlts 
sunnah after 

“ala madhhabi ahl ul hadith ” has disappeared If these 
adjustments had not been made to the text, then it 
would simply establish that the people of these places 
at the time of writing were “ahl ul hadith', but not that 
they had been “ahl ul hadith ‘prior to that. The original 
passage was written in the 5th century Hijri. So what 
is established from this is that in the 5th century, the 
people of these frontier areas were “ahl ul hadith 
Secondly, it becomes clear that by “ahl ul hadith” what 
is meant is that they were ahl us sunnah , not that 
they were ghair muqallid. 

Also, if before quoting this passage the speaker had 
looked more carefully to see under what heading this 
passage occurs, he would have seen that the point at 
issue was to establish that the people of Thawr were 
Sunni, not Rafizi , Khariji, Mu'tazilah, and so on. The 
chapter heading is : 

fc-J' >' J) 

‘Establishing that the people of Thawr are from the 

Ahl us Sunnah" 

7 The Tabi’in and Atibba’ut Tabi’in 

In maintaining that the Tabi’Tn and Atibba'ut Tabi’Tn 
were Ahl ul Hadith, he has written: 

“Sufyan bin Ayminah has legally been counted among 
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the Ahl ul Hadith " (p. 6), and in support of this quotes 
I arikh Baghdadi v 9 p 79. Unfortunately, on this page 
i his passage is not to be found. However, on his page 
I here is a story of the ‘ ahl ul hadith' stealing shoes. 
!he passage is as follows: 

\ J-;j vl Jju ijbuel J} j_j) 



(•bJu vj l^Juu*- j ■ 1 

I he ahl ul hadith stole the shoes of Abu Zaid , so after 
that, whenever the as'hab us shuaraa or the ashab 
ul arabiyah or the as'hab ul akhbar came, he would 
throw his clothes down without checking on them, and 
when the as'hab ul hadith came, he would gather them 
;md keep them in front of him. (Tarikh Baghdad v,9 
>79) 

What is actually referred to here are the students of 
different classes - Arab poets, arabic language, 
akhbar, and hadith , 

The point then is that when Ibn ‘Ayminah, or anyone 
else is referred to as ahl ul hadith, it means that he 
was a person who had studied Hadith and was working 
in that field, as I have explained earlier. 

7 The Four Imams 

After this the speaker tries to maintain that the four 
Imams were “ahl-e-hadith 1 like himself. First of all he 
lefers to Imam Abu Hanifah rahimahullah, and quotes 
the following passage from Usui ud Din: 
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( J i-g> 'S ^ .uL^ J— I) 

The passage quoted is correct, but the translation he 
has made is shows a considerable lack of integrity. 
The translation he presents is 

"The principles of Abu Hanffah in respect of 
Aqa'id and the prohibition of taqlid (following 
another scholar) are the same as those of the 
Ahl ul Hadith. "(Usui ud D?n p.6) 

Scholars may take note how in translating ‘ katam he 
has simply added “and the prohibition of taqlid.' He 
does not seem to have understood that the subject of 
the book “Usui ud Din” is Aqa'id Kalamiyah. At the 
beginning of the book the author has counted and 
listed 15 principles of Aqa'id Kalamiyah, and in this 
list there is no mention whatsoever of “prohibiting 
taqlid." Therefore in adding “and the prohibition of 
taqlid. " what is the speaker doing other than ascribing 
his own views to the author he is quoting? At the 
beginning of the book he author has set out the 
principles of the as hab ul hadith on Aqa’id in outline, 
and then in detail in the rest of the book, if the speaker 
here was asked to search the book and find something 
to say that prohibition of taqlid was one of these 
principles, he would not be able to do so. Indeed why 
should there be any mention of this here? The thing 
that he is talking about is taqlid in questions relating 
to particulars of religion, and the subject of the book 
is basic tenets. 

As well as this it should be understood that when the 
author of Usui ud Dm refers to as'hab ul hadith or ahl 
ul hadith , he is not referring to people who do not 
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, iccept taqlid. In several places he quotes the followers 
i muqallidin) of Imam Shafii as examples of as'hab ul 
hadith or ahl ul hadith. For example on page 204 he 
lefers to Abdullah bin Said and Karabisi as 
mutakallimm of the ahl ul hadith . and they are both 
muqallidin of Imam Shafii. {see Tabaqat ush 
Shafi’iyah.) In Lisan ul Mizan , Hafiz I bn Hajr has 
leferred to both as being “Shafi i fuqahaa , " 

In this context the speaker has also quoted this 
statement of Ibn Ayminah, “In the first place it was 
Abu HanTfah himself who made me Ahl ul Hadith," 
This again means “The first person who made me a 
muhaddith was Abu Hanifah himself." 

The quotation is taken from Tarikh Khalqan (v. 1 p. 
211) The actual Arabic text uses the word “muhaddith", 

' and the speaker has translated it into Urdu as Ahl-e- 
HadTth." So, instead of rewriting this statement and 
giving it his own meaning, he should have explained 
that it mean that Abu Hanifah was a muhaddith, and 
used to train other people (even people like Sufyan 
bin Ayminah) to become muhaddithin. 

After this, in a similar manner, passages are presented 
relating to the remaining Imams. There is then no need 
to go into discussing each one separately. However, 
there is one question that needs to be asked. When 
all the four Imams were muhaddithin, and based all 
their judgements and decisions on Hadith, - in other 
words were doing what the speaker says should be 
done - then what is the need for establishing another 
group to come along and do the same thing? Are those 
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people who came after them, and accepted and 
followed their system, not Ahhe-Hadith already? So 
if they are, and most certainly they are, then what 
does establishing another group achieve other than 
tafriq bayna 'I muslimln (creating division between the 
Mulims) ? 

Another question that needs to be asked is this When 
the term ahl ul hadTth is used about the four imams, 
the speaker quotes it and puts great stress on it. 
However when the same term is used about the 
fuqahaa, ahl-e-fiqh, or imams of fiq’h, no mention is 
made of it. For example in Usui ud DTn on p.312, a 
few lines before the passage he has quoted is this 
statement: 

'and after them the imams of the Ummah. such as 
Awza 7 and Malik and Thawri and Shafii' and ibn Thawr 
and Ahmad bin Hanbal " 

He also refers to the hadTth: 

^ j* iubli? Jl jJ^) 

“One section from my followers will always have the 
help of Allah with them.’ 1 When Imam Ahmad bin 
Hanbal being asked who this group was, he said, " 
The Ahl-ul-Hadith."(p.7) Here the speaker has failed 
to take note of what is written in the most sahih Kitab 
after the Kitabullah, (that is to say Bukhari Sharif) 
otherwise he would have seen that the heading under 



